《Coke’s Commentary on the Holy Bible – Amos》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE BOOK OF THE PROPHET AMOS. 

HE began to prophesy the second year before the earthquake which happened in the reign of Uzziah, and which Josephus, with most of the ancient and modern commentators, refers to this prince's usurpation of the priest's office, when he attempted to offer incense to the Lord. The first of his prophesies, in order of time, are those of the seventh chapter: the others he pronounced in the little town of Tekoa, in the tribe of Judeah, four leagues southward from Jerusalem, whither he returned after the event mentioned in the seventh chapter; and where he was a herdsman. It is probable, that he was born within the territories of Israel, and that his mission was directed principally to this kingdom. His first two chapters are against Damascus, the Philistines, Tyrians, Edomites, Ammonites, Moabites, the kingdom of Judah and of Israel. The evils with which he threatens them, refer to the times of Salmaneser, Tiglath-pileser, Sennacherib, and Nebuchadnezzar. He foretold the misfortunes, into which the kingdom of Israel should fall after the death of Jeroboam II. who was then living. He foretold the death of king Zechariah, and the invasion of the lands belonging to Israel, by Pul and Tiglath-pileser, kings of Assyria. He speaks of the ten tribes, and of their returning to their own country. He delivers sharp reproaches against the sins of Israel, against their effeminacy and avarice, their severity to the poor, the splendour of their buildings, and the delicacy of their tables. The time and manner of his death are not known. St. Jerome observes, that there is nothing great and sublime in the style of Amos; and he applies to him those words which St. Paul is pleased humbly to apply to himself, that he was rude in speech, though not in knowledge. His authority, says Bishop Lowth, has occasioned many commentators to represent this prophet as intirely rude, void of elegance, and wanting in all the embellishments of style; whereas any one who reads him with the least attention, will find him, though an herdsman, not a whit behind the very chiefest prophets; almost equal to the greatest in the loftiness of his sentiments, and not inferior to any in the splendour of his diction, and the elegance of his composition: for, indeed, the same heavenly Spirit which inspired Isaiah and Daniel in the palace, inspired David and Amos in their shepherds' tents; always choosing proper interpreters of his will, and sometimes perfecting praise even out of the mouths of babes; now using the eloquence of some, now making others eloquent, for his own great purposes. See his 21st Prelection, and Calmet. 

01 Chapter 1 

Introduction
CHAP. I. 

Amos sheweth God's judgments upon Syria, upon the Philistines, upon Tyrus, upon Edom, upon Ammon. 

Before Christ 787. 

Verse 2
Amos 1:2. The Lord will roar— Some commentators have observed that the prophet Amos makes use of comparisons taken from lions and other animals, because he himself had been conversant in forests and among different animals. Instead of habitations, we may read pleasant pastures. 

Verse 3
Amos 1:3. I will not turn away the punishment thereof— I will not revoke it; that is, the voice which denounced their destruction. Houbigant renders the verse, After three transgressions of Damascus, I will not bear that which was the fourth; because, &c. The prophet first threatens the people of Syria, the capital of which was Damascus, for the several transgressions which they had committed, and particularly for their cruelties exercised against the Israelites by Hazael and Benhadad. 2 Kings 10:32; 2 Kings 13:7. 

Verse 5
Amos 1:5. I will break also the bar of Damascus— See 2 Kings 16:9. The bar means the gates or fortifications. Houbigant, instead of, The house of Eden, reads The house of pleasure; and for Kir, he translates Cyrene. 

Verse 6
Amos 1:6. For three transgressions of Gaza— Houbigant renders this in the same manner as the third verse; and so throughout the chapter. Instead of the whole captivity, we may read, a peaceable captivity; that is to say, a captivity not taken in war, but by sleight and deceit; or a perfect captivity; that is, not to be recovered. See Amos 1:9. 

Verse 12
Amos 1:12. But I will send a fire, &c.— Teman and Bozrah were two principal cities of Idumea. This expression imports their intire conquest and destruction. The ancient country of the Edomites was afterwards called Arabia Petraea; whence they were expelled by the Nabatheans, and never could recover it; but were forced to settle themselves in the southern parts of Judaea. Prideaux. 

Verse 15
Amos 1:15. And their king, &c.— מלכם malkam, which some understand of Melchom, the god of the Ammonites: but the words adjoined, his princes, seem rather to point out the king of the country. 

REFLECTIONS.—1st, The prophesy opens with an account of the writer Amos, an inhabitant of Tekoa, in the tribe of Judah; a herdsman, not brought up in the school of the prophets, nor probably furnished with human literature; but God can make the foolish things of the world to confound the wise; and when he speaks, who can but prophesy? chap. Amos 3:8. 

The ten tribes of Israel are chiefly the subject of the prophetic words which God revealed to Amos; and he saw the thing that he declares with the same evidence and clearness, as if they had been presented before his bodily eyes. 

The prophesy is dated in the reigns of Uzziah and Jeroboam the second, two years before the earthquake; a very remarkable event, which happened in Uzziah's reign, probably at the beginning of it. Compare 2 Kings 15:1 with 2 Kings 14:23. 

2nd, The general tenor of the prophesy before us is intimated in these first words of it. The Lord will roar from Zion, and utter his voice from Jerusalem, loud and terrible as the lion roars, or as the voice of mighty thunderings. From between the cherubims, his seat of judgment, he denounces his wrath on the enemies of his believing people; the pastures of the shepherds shall mourn, terrified with the sound, and the top of Carmel shall wither, scorched with the flashing lightnings; or, as it is intimated chap. Amos 4:7 consumed with drought. 

The charge and sentence against these nations are nearly the same. Their multiplied iniquities and idolatries, signified by three and four transgressions, and above all their persecution and oppression of God's heritage, cried for vengeance against them; and God, as the prophet declares, had determined their doom; for he spake not of himself, but thus saith the Lord, able to execute all the threatenings of his word; and, in this instance, solemnly engaging to do so, I will not turn away the punishment thereof, the sentence is gone forth, irreversible, immutable. 

1. Damascus, the capital of Syria, is brought to the bar: besides the general charge of multiplied transgressions, her peculiar iniquity was, that they have threshed Gilead with threshing-instruments of iron, so terribly had Hazael ravaged that part of the country, 2 Kings 10:32-33; 2 Kings 13:3-7. The wrath of God, therefore, as devouring fire, shall consume the royal palaces and temples of Syria, and the invading enemy besiege and force their way into Damascus, the seat of empire; they shall cut off the inhabitant from the plain of Aven; a delightful valley near it, the scene of their idolatry, and him that holdeth the sceptre from the house of Eden, some pleasure-house probably of the kings of Syria; and the people of Syria shall go into captivity unto Kir, saith the Lord, one tittle of whose word shall not fail. See the accomplishment of the prophesy, 2 Kings 16:9. 

2. Gaza, a chief city of the Philistines, is next found guilty and punished. Because they carried away captive the whole captivity, to deliver them up to Edom: the event referred to seems to be that recorded 2 Chronicles 21:17 when they ravaged and plundered the country, and seized all Jehoram's family except one son, and all his substance; for which the chief cities of Philistia, with the nobles and inhabitants, are doomed to destruction, and the remnant of them shall perish; God will leave them neither root nor branch; and such will at last be the fate of all the enemies and persecutors of God's people. 

3. Tyre, like the other neighbours of Israel, notwithstanding the brotherly covenant which had subsisted of old between Solomon and Hiram, spared them not in the day of their calamity, but delivered up the whole captivity to Edom, either such as they had seized in some inroad into the country, or those who had fled to Tyre for shelter from the invasion of their enemies; these they delivered up, or sold for slaves to their implacable enemies the Edomites: but the proud walls and palaces of Tyre shall be overthrown in just vengeance for such unkindness; which was executed by Nebuchadnezzar after a thirteen years' siege. Note; Unkindness is doubly grating from those of whom we had just reason to expect every act of friendship. 

4. Edom, with hereditary hatred, persecuted the seed of Jacob; and, though brethren in blood, yet in enmity most inveterate, they pursued them with the sword, 2 Chronicles 28:17 and were ever ready to do them all possible mischief; but it shall be returned upon their own heads, and their cities and palaces shall be destroyed; as was done by Nebuchadnezzar, and afterwards more terribly by the Maccabees, 1 Maccabees 5:28. Note; (1.) The enmity which arises between nearest relations has usually peculiar malignity. (2.) Such enmity is exceedingly sinful, and will provoke exemplary vengeance against the offenders and the implacable. 

5. The children of Ammon, with Rabbah their capital, are devoted to ruin, and their king and princes doomed to an ignominious captivity; their judgment shall be severe, sudden, and irresistible, as their crimes were atrocious; they have ripped up the woman with child of Gilead, that they might enlarge their border, with most inhuman cruelty massacring the inhabitants, without pity, remorse, or distinction of age, sex, or condition. Note; (1.) Covetousness and cruelty are twin sisters; and the inordinate love of money is often seen to harden the heart against all the feelings of humanity. (2.) It is righteous in God, to give those to the spoil whose substance is the gain of oppression and injustice. 

02 Chapter 2 
Introduction
CHAP. II. 

God's wrath against Moab, Judah, and Israel. God complaineth of their unthankfulness. 

Before Christ 787. 

Verse 1
Amos 2:1. Because he burned the bones, &c.— "That not even the ashes of the bones might remain, or be distinguished from lime." See 2 Kings 3:27. 

Verse 3
Amos 2:3. I will cut off the judge— "I will so destroy this nation, that there shall not be in it king, governor, or chief." For the name of judge is here used for all in authority. Compare this prediction with that in the 48th of Jeremiah. 

Verse 5
Amos 2:5. I will send a fire upon Judah— The war commenced in Judah, at the end of the reign of Jotham son of Uzziah, when the Lord sent against him Rezin king of Assyria, and Pekah king of Israel. See, for the history here alluded to, 2 Kings 15:37; 2 Kings 16:7; 2 Kings 18:7 and 2 Chronicles 28. 

Verse 6
Amos 2:6. Because they sold the righteous— That is to say, they received the money as a bribe, to condemn the just; and for a little paltry gain,—for a pair of sandals, they sacrificed the interests and the cause of the poor. It is a proverbial manner of speaking, similar to that in Ezekiel 13:19. See also Joel 3:3 and chap. Amos 8:6 of our prophet. The author of the Observations remarks, that Maillet speaks diminutively of the cobeal, or the sandals of the ladies, which are carried in their nuptial processions, with the rest of the bride's furniture; though, according to his account, they are not wholly without ornament. Shoes perhaps of this kind are here referred to; where shoes have been commonly, and as should hence seem justly, understood to mean something of small value. "The Turkish officers, and also their wives, (says Rauwolff, speaking of Tripoli on the coast of Syria,) go very richly clothed with flowered silks artificially made, and mixed of divers colours. But these clothes (he observes) are commonly given them by those who have causes depending before them, (for they do not love to part with their own money,) to promote their cause, and to be favourable to them." We seem here to have a picture of that corruption of the Jewish judges, which Amos complains of. Silver made them pervert the judgment of the righteous; nay, so mean a piece of finery, as a pair of wooden sandals for their wives, would make them condemn the innocent poor, who could not afford to make them a present of equal value. Chap. Amos 8:6 may possibly in like manner be understood of the rich defrauding the poor; knowing that if those poor complained, they could carry their point against them for a little silver, if not for a pair of cobeal. Observations, p. 244. 

Verse 7
Amos 2:7. That pant, &c.— That stamp upon, or tread upon the heads of the poor, in the dust of the earth, &c. Houbigant. 

Verse 8
Amos 2:8. And they lay themselves down, &c.— Amos here reproves the Israelites for three abuses. The first, that they kept the clothes which they had received as pledges from the poor, contrary to the law, which commanded that the clothes received in pledge should be returned by the going down of the sun. See Exodus 22:26. The second, that they made feasts in the houses of their gods, in the temples of their idols or golden calves; for then they no longer came to the temple at Jerusalem; and, as if to insult the holiness of God's laws, and to carry the marks of their iniquity even to the feet of their altars, they sat them down in their temples, upon the garments which they had received in pledge from the poor. The third abuse is, that they caroused at the expence of those whom they had unjustly condemned. 

Verse 13
Amos 2:13. Behold, I am pressed under you— Behold, I will make a pressure under you, as a cart loaded with sheaves makes a pressure;—ver. 14. And flight shall, &c. 

REFLECTIONS.—1st, God's controversy still proceeds: 

1. With Moab. Their multiplied transgressions called for vengeance, and one peculiarly heinous is noted: Because he burned the bones of the king of Edom into lime, probably in revenge for the distress to which the king of Edom had reduced him, 2 Kings 3:26-27.; sometime after which, he seized the person of the king of Edom, and burnt him alive; or, having ravaged the country, dug up his bones out of his grave, and burnt them to lime; for which inhumanity God threatens to punish him with an invading foe, who with all the horrid din of war should seize his cities and palaces, put to death the inhabitants, and cut off all the princes and judges of Moab; which was done by Nebuchadnezzar a few years after the destruction of Jerusalem. 

2. Judah is brought to the bar, alike in sin with heathen nations, and therefore alike in punishment. Many were her transgressions; but the root of all, and the most criminal, is her revolt from God, that God which the nations around her never knew: they despised God's law, and kept not his commandments, rejecting his worship, and disobedient to his holy will; and their lies caused them to err, their idols, their false prophets, the lying vanities on which they trusted, and the lying visions in which they believed, as their fathers had done before them, the measure of whose iniquities they filled up. Justly, therefore, is the fire of wrath kindled, and ready to devour the palaces of Jerusalem, Jeremiah 52:13. Note; If other sinners must perish, apostates surely will fall under double vengeance. 

3. Israel brings up the rear; last in judgment, not least in punishment. The crimes of this people were peculiarly aggravated by their relation to God, and therefore are more particularly insisted upon. 

[1.] Their perversion of justice: before their corrupt judges, the bribe, not the truth, carried the cause; and the meanest gratifications influenced their decisions. 

[2.] Their oppression of the poor: the very pittance that they possessed, their rulers, as greedy cormorants, panted after; or they wanted to drag them through the dust, to gratify their pride and cruelty; and because they were meek and patient, the more insolently they trampled upon or plundered them, which was a great aggravation of their wickedness. 

[3.] Their abominable impurities, even incest itself; for where the reins are once cast upon the neck of lawless appetite, men are hurried into excesses which at first they would have started at with horror: and such wickedness in God's professing people, could not but greatly profane his holy name, and give abundant cause to the enemies of the Lord to blaspheme. 

[4.] Their impiety and idolatry. They lay themselves down upon clothes laid to pledge, by every altar, which, according to the law, should have been restored before sunset, Exodus 22:26 but they carried them into their idol-temples, and either slept there on them all night in honour of their deities, or regaled themselves there on the sacrifices they had offered; while the poor were pining in want and nakedness; and they drink the wine of the condemned in the house of their God, as if their idolatry could atone for their injustice, and the price of blood would be an acceptable offering. For such transgressions, no wonder God threatens, I will not turn away the punishment thereof. 

2nd, The base ingratitude of Israel was among their blackest crimes. 

1. God reminds them of what he had done for them. He had destroyed the Amorites before them, though so warlike and mighty a people; had cut them off root and branch, and given them their land for a possession. He had brought them marvellously from the iron bondage in Egypt, had led and fed them in the wilderness by continual miracles. He had honoured them with peculiar marks of favour, raising up their sins for prophets, from Moses to that time, and their young men for Nazarites, as Samuel and others, whose holy abstinence and self-denial should have taught them to imitate such gracious examples. Is it not thus, O ye children of Israel, saith the Lord? The facts were notorious beyond contradiction. Note; (1.) Faithful ministers are the greatest blessings to a nation; and not to have profited by their labours, will one day bring a heavy reckoning. (2.) When in the heat of youth the power of divine grace is seen effectually restraining the corrupt appetite, and purifying the heart, such examples are peculiarly striking. 

2. He upbraids them with what they had done against him. They gave the Nazarites wine to drink, enticing or threatening them into a compliance, and commanded the prophets, saying, Prophesy not; while the people turned a deaf ear to them, the rulers and priests persecuted and endeavoured to silence them, chap. 7: 

12, 13. These and the like abominations were as a heavy burden which the Lord was weary to bear. I am pressed under you, as a cart is pressed that is full of sheaves; though some read this as a threatening, I will press you or your place as a cart full of sheaves presseth, intimating the distress which should be brought upon them in the siege of Samaria. Note; (1.) The devil and his agents are very busy to draw off the minds of young men from divine things; and they triumph if they can succeed in the debauch of a Nazarite. (2.) They who hate the truth, and exert their power to suppress it, shall shortly answer for it at their peril. (3.) Though God's patience bears long with sinners, he will not bear always; the day of recompence will come, when he will ease him of his adversaries, Isaiah 1:24. 

3. Judgment is pronounced upon them for their sins. He will load them with his wrath, who have burdened him with their iniquities. The Assyrian, the rod of his anger, shall come, and flight or resistance will be alike in vain: the mighty shall fall, and the swift be overtaken by their swifter pursuers. The most courageous warriors shall flee naked, casting away their armour, and consulting only how they may escape; and this is confirmed by Thus saith the Lord, whose denunciations shall have a sure accomplishment. Note; The sinner in the day of God will find his case desperate, unable to endure or escape from the wrath that he has provoked. 

03 Chapter 3 
Introduction
CHAP. III. 

The necessity of God's judgment against Israel: the publication of it, with the causes thereof. 

Before Christ 787. 

Verse 1
Amos 3:1. Hear this word— This is a continuation of the discourse in the preceding chapter. After having denounced upon the Israelites of the ten tribes the evils there recorded, Amos here speaks to the whole race of Jacob, to the Hebrews of the two kingdoms of Judah and Israel. Afterwards he addresses those of the ten tribes only. 

Verse 2
Amos 3:2. You only have I known— "You have I chosen from amongst all people, for mine inheritance and my kingdom. I have distinguished you with particular favours and privileges, and therefore expected from you greater returns of gratitude. Disappointing me of these returns, you must expect severer chastisement." 

Verses 3-8
Amos 3:3-8. Can two walk, &c.— The similies in these verses have the same meaning, and they all tend to shew that calamities happen according to the appointing, permissive, or suffering will of God; and that prophets prophesy not, without the Lord's speaking to them. Instead of, Shall one take up a snare, &c. Amos 3:5. Houbigant reads, Is a snare taken from the ground, unless something be caught in it? Upon the seventh verse we may observe, that there was no great revolution in the affairs either of the kingdoms of Judah and Jerusalem, or in those of the neighbouring nations, which the prophets of God did not foretel, that the Jews might constantly be remembered of their God, either as a rewarder or a punisher. See Houbigant, and Calmet. 

Verse 9
Amos 3:9. Publish, &c.— God calls upon the heathen to be witness of his judgments upon his own people, that they may take warning thereby: particularly he gives notice to the Philistines and Egyptians, the inveterate enemies of the Jews, that they may assemble themselves, and behold the ravages and oppressions which their insulting adversaries will bring upon the kingdom of Israel, whose capital was Samaria. See Lowth, and Calmet. 

Verse 11
Amos 3:11. An adversary there shall be, &c.— An adversary shall surround thy land: he shall cast thee down from thy power, and thy forts or strong places shall be spoiled. Houbigant. 

Verse 12
Amos 3:12. In the corner of a bed, &c.— Sitting in the CORNER, is in the East a stately attitude, and expressive of superiority: and it has been so universal, that Lord Whitworth assures us, that among the Russians, who lately had many eastern customs among them, they were wont to place the picture of their guardian saint in a corner of their rooms. This circumstance may serve to explain the present passage, which has sadly embarrassed commentators. But the observing that the most honourable place of the eastern divans is the corner, gives this easy explanation, that "just as a shepherd is oftentimes able to save from the jaws of a devouring lion no more than some small piece of the sheep carried off by that beast; so an adversary round about the land of Israel should spoil its palaces, and scarcely any part of it should be recovered out of that adversary's hands, more than the city which sits among the cities of Israel as in the corner of a bed, in the most honourable place; that is, as undoubtedly Samaria did, being looked upon as the royal city." But to gain more perfectly the acquiescence of the reader's mind in this explication, it may be requisite to shew, that the Hebrew word מטה mittah, which is here translated bed, may be understood of a divan; which Dr. Russel describes as a part of a room raised above the floor, spread with a carpet in winter, and with fine mats in summer; along the sides, says he, are thick mattresses, about three feet wide, covered commonly with scarlet cloth; and large bolsters of brocade, fluffed hard with cotton, are set against the walls (or rails, when so situated as not to touch the walls) for the conveniency of leaning.—As they use no chairs, it is upon these that they sit, and all their rooms are so furnished. This description is perfectly conformable to that of other authors, who agree that on these they take their repasts, and sleep; and that they are very capacious. The word mittah certainly sometimes signifies a small, floored, moveable elevation, as in 2 Samuel 3:31 where we translate it bier; but there is no need to suppose that it always signifies such a small moveable thing: it may, for any thing that appears to the contrary, signify the same sort of conveniency as is called at Aleppo a divan. These are now used very universally throughout the East; and we know that the people of those countries are very tenacious of their old customs: this therefore, probably, is an ancient one. On the mittah they used to sit to eat, as well as to sleep, as we learn chap. Amos 6:4. 1 Samuel 28:23. Esther 1:6; Esther 7:8 from which last passage it appears, that the ancient eastern mittah was much larger than the beds which the old Greeks and Romans used in their repasts; since Haman went up, and prostrated himself before queen Esther, on the mittah where she was sitting; which it cannot be imagined he would have thought of doing, had the old eastern mittah been like a Greek or Roman bed. He would rather have kneeled on the floor, or prostrated himself upon it, and kissed the hem of her robe; which he could not do, seated as he was near the corner of a large eastern mittah, without going up upon it, which accordingly he did in order to beg for his life. Thus Dr. Pocock tells us, that not only the eastern consul went upon the sofa (which is the same thing with what is called a divan at Aleppo) when he visited the Caia of the Pasha at Tripoli; but those who attended him also, though they placed themselves there in the humble posture of kneeling, so as to rest on their hams. The stately bed on which Aholibah is represented as sitting, Ezekiel 23:41 seems to mean the floor of an idol temple; for on the floor of such places, it appears from chap. Amos 2:8 they used to lie down upon clothes or carpets; and the going up to them by steps made it very much resemble an eastern mittah. These observations may be sufficient to give us the meaning of the prophet in general; and perhaps this explanation of the first clause may serve to lead us into the sense of the other, which our translators have rendered, in Damascus in a couch, but the margin of our Bibles reads, on the bed's feet. We cannot suppose that the original word is to be considered as a proper name, and translated Damascus, because Israel did not, as far as we know, dwell in any numbers there; though there was a very good understanding between the two kingdoms of Samaria and Damascus in the times here referred to, as may be seen, Isaiah 7:2. I cannot, however, acquiesce in the marginal reading, the bed's feet, which, one would imagine must signify the very reverse of the preceding sentence, and mark out the lowest place. 

Pagnin supposes that the words are to be translated, And in the corner of a couch; in which case it would be a sort of repetition of the foregoing thought in other terms; but there may be objections to this interpretation. It seems most natural, upon a collation of the passages where the word ערשׂ eres, occurs, not to understand it as signifying the diminutive of מטה mittah, a couch, but the furniture of an eastern divan; and so, where these two words are joined together, they are not to be considered as an oriental repetition, but as an agreeable diversification of the thought. Thus Psalms 6:6. I am weary with my groaning; all the night make I my bed to swim (the divan on which I am placed); I water my couch (or the divan furniture) with my tears. Mattresses, or something of that kind, must have been used, without doubt, for sleeping upon in those times; and from chap. Amos 2:8 it appears that the Israelites used carpets, or something of that sort, in their feasts, as the Easterns do now. This furniture, I presume, is to be understood by the term eres, which we render couch. Perhaps, Deuteronomy 3:11 where an eres is said to be of iron, may be thought to overthrow this opinion: but this does not appear to me; the using of furniture for a mittah, full of small pieces of iron, like a coat of mail, may surely impress the mind with as strong an idea of the martial roughness of the gigantic Og, as the having a bedstead made of iron instead of wood, ivory, or silver. If this sense of the word eres be admitted, this clause, to answer the preceding, must signify, in general, the richest furniture of a divan, appropriated to persons of the greatest distinction. Nor will there be any great difficulty in the word used, if we suppose the word Damascus to signify something made at Damascus, and that this city anciently gave its name to some of its works, as it has certainly done in later times; some of our richest silks being thence called damasks. The learned Castalio supposes the word to signify some costly works made at Damascus, and Genesis 15:2 seems sufficiently to prove it; where Abraham's steward is called this Damascus Eliezer,—"this man of Damascus; that is, Eliezer;" and if it may signify a man of Damascus, surely it may equally signify a manufacture of that city. It is certain, that the prophet Ezekiel, who lived not very long after the time of Amos, represents Damascus as a place of trade, and in particular as trafficking in wine, and what we render white wool, Ezekiel 27:18 but which may equally well be understood to mean woollen fit for the use of nobles. For the word there translated wool, appears to be used Ezekiel 44:17 for wool wrought up, or woollen cloth; and the word which is translated white, is used but once more in the Old Testament. See the note on Judges 5:10. The result of the whole is, that Amos, as it should seem, signifies, that "As a shepherd saves a small portion of a sheep or a goat out of the jaws of a lion; so, though the rest of the company shall be miserably destroyed, they shall escape who sit or dwell in Samaria, in the corner of the divan, on the damask mattress; the royal and most beautified, that is, of all the cities of Israel." This custom may serve also to illustrate Nehemiah 9:22 which may be thus rendered, Thou didst divide them to the corner; that is to say, according to the explanation above given, "Thou didst give Sihon and Og into their hands, and the various tribes of the Canaanites; and not only so, but didst give the pre-eminence to Israel, and make them chief among the nations round about them." It may not, perhaps, be improper here to add, that the word divide (in the original חלק chalak) is used 1 Chronicles 24:3 to express David's appointing the sons of Aaron to their different charges. See the Observations, p. 266. 

Verse 15
Amos 3:15. I will smite the winter-house, &c.— See Jeremiah 36:22. The Russian princes used to have their winter and summer palaces, that nation having had many of the eastern usages, and even much of their dress, before the new regulations of Peter the Great. But the winter and summer-houses spoken of by the prophets may be supposed hardly to differ so much from each other as those of the Russians. Probably the account which Dr. Shaw gives of the country-seats about Algiers, though not applied by him to the illustration of these texts, may better explain this affair. "The hills and valleys round Algiers are all over beautified with gardens and country-seats, whither the inhabitants of better fashion retire, during the heats of the summer-season. They are little white houses, shaded with a variety of fruit-trees and ever-greens; which, beside the shade and retirement, afford a gay and delightful prospect toward the sea. The gardens are all of them well stocked with melons, fruit and potherbs of all kinds; and (which is chiefly regarded in these hot climates) each of them enjoys a great command of water, &c." These are the houses used for retirement from the heat; they might with the greater propriety, therefore, be called summer-houses. They are built in the open country, and are small, though belonging to people of fashion; and as such, do they not explain in the most simple manner the words of Amos? I will smite the winter-house;—the palaces of the great, in fortified towns: with the summer-house, the small houses of pleasure used in the summer, to which any enemy can have access? And the houses of ivory shall perish; those remarkable for their magnificence; and the great houses shall have an end, saith the Lord; those that are distinguished by their amplitude as well as richness, built as they are in their strongest places, yet shall all perish like their country-seats. See on Nahum 3:17. 

REFLECTIONS.—1st, The prophet solemnly awakens the attention of this stupid people, and calls on them to hear and tremble at the word that the Lord had spoken against them. 

1. Their ingratitude will provoke him to punish them. Of all families of the earth, they had been distinguished by his peculiar favour: though so few when they went into Egypt, yet he had multiplied them exceedingly; and brought them up thence with a high hand; and therefore their rebellion against him was the more criminal, and would bring a heavier judgment on their heads. Note; None perish under deeper guilt than those who have abused distinguishing means and mercies. 

2. In their state of apostacy, no communion can subsist between him and them. Can two walk together, except they be agreed? There must be reconciliation before there could be any renewed fellowship; and as they obstinately rejected every call to repent, the enmity must subsist, and their ruin be the consequence. Note; God is ready to be reconciled to sinners; but if they reject his mercy, they may expect his wrath. 

3. The judgments that God threatened were not pretended, but real; nor should they be removed from them till they were effectually humbled by them. Will a lion roar in the forest when he hath no prey? &c. No: they only roar in sight of their prey, or when they have seized it. Can a bird fall in a snare upon the earth where no gin is for him? No: God hath really spread the snare of affliction for them, nor would take it up fruitless; they would assuredly be snared and taken; nor would the visitation be removed, till the end for which it was sent should be answered. Note; The terrors of the Lord are not phantoms raised to frighten the weak, the ignorant, or superstitious, but awful realities which must shortly come to pass. 

4. The warnings that they received ought justly to alarm them; and in the sufferings which they were about to feel, God's hand would visibly appear. Shall a trumpet be blown in the city, and the people not be afraid of the approaching foe? or not run together, to consider how to avert the storm? Thus God, by his prophets, had spread the alarm; and it was at their peril if they disregarded them. Shall there be evil in a city, and the Lord hath not done it? All attention comes from his appointing, permissive, or suffering will; and without it not a hair of our head falls. Surely the Lord God will do nothing but he revealeth his secret unto his servants the prophets, that before he strikes they may give fair warning to the guilty, and exhort them by a speedy humiliation to avert the impending wrath. The lion hath roared; who will not fear? The Lord hath denounced his vengeance against the impenitent; and abundant cause there is that they should tremble before him. The Lord God hath spoken; who can but prophesy? Who, that hath the glory of God and the good of men's souls at heart, can refrain from speaking, when God stirs up his mind with holy zeal, and shews him the dreadful danger about which sinners appear so fearfully unconcerned. Note; (1.) In all our trials and troubles, God's hand is to be acknowledged: it should silence every murmur, when we know that he hath done it or permitted it for our good. (2.) God is very gracious; he never strikes, till, having warned in vain, the sinner proves incorrigible. (3.) Necessity is laid upon those, whose spirit God inwardly moves with affecting views of the miseries of a world that lieth in wickedness, to labour to pluck, if possible, these brands from the burning. 

2nd, The neighbouring nations, the princes of Philistia and Egypt, are summoned to hear the trial of Israel, that they may bear witness to the righteousness of the Lord, and in their punishments be themselves admonished. We have, 

1. The crimes of which Israel is found guilty. (1.) Behold the great tumults in the midst thereof, the outrages committed in lawless riot, and passed off with impunity. (2.) Behold the oppressed in the midst thereof: injustice, oppression, rapine, and violence fill every street, and the injured groan without redress; for they know not to do right; they had no desire to do it, or by so long a course of wickedness their very judgment was perverted, and their reason blinded: they store up violence and robbery in their palaces, thus heaping up wrath against the day of wrath. Note; Sin is of so bewitching a nature, that by long practice it gains, as it were, a sanction in the mind; and the conscience utterly defiled yields consent and approbation. 

2. The sentence pronounced upon Israel is terrible. An adversary, the Assyrian king, shall be raised up, who shall demolish their fortresses, and plunder their palaces of their ill-gotten wealth. The inhabitants shall be massacred and devoured, as a helpless sheep in a lion's mouth; a wretched remnant only shall escape, like the two legs, or a piece of an ear, which the shepherd rescues from his consuming jaws; a few out of Samaria, in the corner of a bed, so poor that they have only part of a bed to lie on, or who ran thither to hide themselves;* and in Damascus in a couch, a mere handful, who fled thither when Samaria was taken; or when this city fell likewise, some few of them narrowly escaped. This sentence God's prophets and priests are called upon faithfully to deliver to the house of Jacob, and to assure them that the day will come when he will visit their transgressions with deserved vengeance; when their idolatrous altars at Beth-el should fall, and the horns of them be cut off, nor afford the least refuge to those who fled thither, their idol-confidences utterly failing them. Their houses filled with oppression shall also be laid in the dust; their winter and summer-houses, many of them curiously adorned with ivory, and the structure superb and magnificent, shall be plundered and demolished by the invading foe. Note; (1.) Great houses afford no protection against God's judgments; rather, when built by unrighteousness, maintained by oppression, or abused by pride and luxury, they provoke them more speedily and fearfully. (2.) They who make any creature their idol, will sooner or later be convinced of the folly and misery of their dependence thereon. 

* See the notes for another interpretation of this passage. 

04 Chapter 4 
Introduction
CHAP. IV. 

He reproveth Israel for oppression, for idolatry, and for their incorrigibleness. 

Before Christ 787. 

Verse 1
Amos 4:1. Ye kine of Bashan— See the note on Psalms 22:12 and Ezekiel 39:18. After having testified in the preceding chapter against the sumptuous palaces, the luxury and extravagance of Samaria, the prophet here attacks the covetousness, softness, and violence of the powerful women of this city; who abused their authority over their husbands, and employed their credit and power, like other Jezebels, to oppress the poor, and to perform all acts of cruelty and injustice. These women are represented in the next verse under the metaphor of fishes, wantoning in the streams, as they did in the midst of lascivious delights; but soon to be drawn out, and thrown aside. 

Verse 3
Amos 4:3. And ye shall go out, &c.— And ye shall go out at the breaches, every cow after the other, and shall betake yourselves to the mountains of Mona, saith the Lord. But Houbigant supposes the metaphor in the preceding verses to be kept up; and he translates it, And ye shall come out by the apertures which are nearest to you, and ye shall be cast into nets, or receptacles. He conceives the meaning of the metaphor to be, that these fishes, being caught with hooks and nets, should be taken out thence and cast into a kind of well, a receptacle, for future use. 

Verse 4
Amos 4:4. Come to Beth-el— This and the following verses are spoken ironically. See Hosea 4:15; Hosea 12:11. "Signalize your zeal and your diligence in those things which the Lord abhorreth most." Instead of, after three years, Houbigant reads with the Vulgate, in three days; which perhaps were those prescribed for the payment of their tithes. 

Verse 6
Amos 4:6. And I also have given— For this cause have I given, &c. "The famine which I have sent upon the cities and territories of Israel, has not brought you to a sense of your sins, or any sincere purposes of amendment." The famine alluded to is recorded 2 Kings 8:1. See Calmet. 

Verse 7-8
Amos 4:7-8. And also I have withholden the rain— These verses apparently refer to the withholding of those rains which filled their reservoirs of water for drinking; and our translators should have used the term dried up, as they did in translating the same word, Job 14:11 instead of withered. It is not to be supposed that their wheat harvest was delayed to the close of July. At present at Aleppo, barley harvest commences about the beginning of May, and the wheat harvest, as well as that, is generally over by the 20th. In Barbary it comes on at the latter end of May, or the beginning of June, according to the quality of the preceding seasons. Agreeably to this, Raimond de Agiles gives us to understand, that a great part of their harvest at Ramula was gathered in before the sixth of June in 1099, where he and the Christian army, having passed through Ramula in their way to Jerusalem, found most of the harvest ended. 

Verse 11
Amos 4:11. Ye were as a fire-brand, &c.— A proverbial expression, used both by sacred and prophane writers to signify a narrow escape out of imminent danger. The comparison expresses perfectly well the state to which the Syrians reduced the Israelites in the war here referred to. "They shall see one part of their kingdom seized upon by the Syrians, their cities taken, their fields plundered, their troops defeated. That which shall be saved, shall escape with difficulty, and as it were half burned: a fire-brand "plucked out of the burning." See Isaiah 7:4. Zechariah 3:2. 1 Corinthians 3:15 and Calmet. 

Verse 12
Amos 4:12. Therefore thus will I do unto thee, &c.— But now what shall I do unto thee, O Israel, after I have done these things? Prepare to meet thy God, O Israel! Amos 4:13. For lo, he is at hand, who formeth, &c. Houbigant. "Thy God himself will come to take full vengeance upon thee." Others paraphrase it, "Prepare yourselves to stand before the Messiah: for he shall come to exercise against you my whole vengeance, and to execute all my threatenings." And they suppose it to refer to the last destruction of Jerusalem. 

REFLECTIONS.—1st, God's controversy against the oppressors and idolaters is here continued. 

1. The oppressors are convicted, and their punishment read. Like kine of Bashan, they were strong, wanton, unruly, breaking down the fence of justice, and treading the weak under their feet; they fattened on the mountains of Samaria, oppressing the poor, and crushing the needy, by an enormous load of taxes, or the perversion of justice; or with a hard hand extorting such rents from their indigent tenants, as left them scarcely a sufficiency to live; which say to their masters, Bring and let us drink; which may be the words of the magistrates encouraging the masters of the poor to find some accusation against them, and for an entertainment they would decide the cause in their favour; or of one oppressive lord to another, willing to feast with him on the spoils of oppression. But God will not suffer such deeds to pass with impunity; He hath sworn by his holiness, and irrevocable is the decree; they shall be taken and destroyed, as easily and irresistibly as the fish which is caught by the hook; and they and their posterity, who should survive the slaughter made by the Assyrians, shall be sold for captives, and carried, as fish out of their element, into a strange land. Their city walls being beaten down by a besieging army, some would attempt to escape at the breaches, whilst others cast themselves into the palace or citadel, or lodged their substance there, but in vain; the fugitives will be pursued, and the high fortress laid low, even to the dust. Note; (1.) God will one day appear the patron of the injured, and avenge their wrongs. (2.) The fruits of oppression are often made the food of intemperance, and thus doubly aggravate the sinner's guilt. (3.) What is got by wickedness often perishes strangely, and every observer may see the finger of God in the visitation. 

2. The idolaters are abandoned to their own devices, and a heavier curse cannot be laid upon them. Ironically speaking, God bids them to go on to multiply their transgressions at Beth-el and Gilgal, to bring their daily sacrifices, and offer their tithes at their idol-temples and altars, instead of the sanctuary at Jerusalem: and, calling on them ironically to mimic the worship of his temple, Leviticus 7:13 he says, Offer your sacrifice of thanksgiving with leaven to your idols; and out of ostentation of piety, or inviting others to the feast, proclaim and publish the free offerings; for this liketh you, O ye children of Israel. They took a pleasure and pride in these idolatrous services: justly therefore doth God give them up to their own inventions, to fill up the measure of their iniquities. 

2nd, The incorrigibleness of this people left them wholly inexcusable in their sins. God had tried repeatedly by his visitations to bend their stubborn hearts, ready to receive them if they humbled their souls; waiting with long patience, and loth to abandon them to ruin; but neither mercies nor judgments had any effect: five times he complains, yet have ye not returned unto me, saith the Lord. We have, 

1. An account of the methods that God had taken, by lesser judgments, to bring them to repentance. 

[1.] He had visited them with famine in all their cities, 2 Kings 8:1. I have given you cleanness of teeth, there being no provision left, not even bread to chew, and satisfy the cravings of hunger: yet this was ineffectual; they repented not. 

[2.] He sent a drought upon the land, and withheld the rain when there were yet three months to the harvest, the time when it usually fell; and without it the corn was scorched up and withered away; but, that they might observe that this was not a thing merely accidental, or owing to any influence of secondary causes, but by divine direction, as a judgment upon them, he caused it to rain on one city, and not on another, and gave the clouds their commission to water one piece, or inheritance, while the estate which lay contiguous, was scorched up with heat and drought: and probably this distinction was observable, the idolaters being punished, and the few faithful miraculously spared. In this distress, two or three cities wandered unto one city to drink water, but they were not satisfied, there being none, or but little to spare from their own wants; and even this produced no change. 

[3.] Blasting and mildew next destroyed their corn and wine, and the palmer-worm devoured all their trees and herbage; yet they persisted in impenitence, and turned not to him that smote them. 

[4.] The pestilence succeeded. They fell by a sudden stroke, like the first-born of Egypt, and God slew their armies with the sword of an enemy; or in the way of Egypt, as they went thither for food, some fell by the pestilence; and others, who went in companies, were intercepted and slain by their enemies, and their corpses left unburied, filling the air with noisome effluvia: yet, notwithstanding, the survivors repented not. 

[5.] By fire from heaven God overthrew some of them, like Sodom and Gomorrah, as monuments of vengeance, and a warning to the rest who were spared, as brands plucked out of the burning; yet all their judgments left them as they found them, hardened in sin. 

2. Since all has proved hitherto ineffectual, God will nevertheless send them the divinely appointed Messiah, and make to them his last great offer of salvation from guilt and corruption. Therefore thus will I do unto thee, or nevertheless, notwithstanding all these provocations, I will do as I have promised, sending the divine Messiah, who shall turn away ungodliness from Jacob, from every soul that embraces him in faith: and because I will do this unto thee, let such an act of astonishing mercy and grace at last bend thy stubborn neck; and prepare to meet thy God, O Israel; to receive him with readiness, submission, and delight, who comes with tidings of salvation. For lo, he that formeth the mountains, the great Creator of all, and who can make every mountain of difficulty a plain before the believer; and createth the wind, holding these turbulent servants under his command; and declareth unto man what is his thought, being the searcher of hearts, and revealing unto men, by his prophets, his own purposes concerning them, which are thoughts of peace, and not of evil; that maketh the morning darkness, changing prosperity into adversity, or the darkness morning, causing Christ, the day-star, to arise; and treadeth upon the high places of the earth, exalted above all, and treading down the proudest of his foes; the Lord, Jehovah, the God of Hosts is his name, to whom all must bow, in the way of mercy or judgment, and humble their souls at his feet. 

The words are generally understood in a quite different sense, as a threatening of more terrible judgment, since the former visitations were ineffectual. They must now prepare to meet an offended God, coming forth to execute vengeance; and how would they be able to stand when he appeared, whose power was irresistible as his wrath was intolerable. It is our wisdom to prepare to meet God as our God, by faith, penitence, and prayer, before we are summoned to appear at his bar in an hour of death, or at the day of judgment. 

05 Chapter 5 

Introduction
CHAP. V. 

A lamentation for Israel. An exhortation to repentance. God rejecteth their hypocritical service. 

Before Christ 787. 

Verse 1
Amos 5:1. Even a lamentation— This and the following chapter contain a kind of mournful song upon the misfortunes of Israel. See Jeremiah 9:17 and the introduction to the book of Lamentations. 

Verse 2
Amos 5:2. Forsaken, &c.— Cast down, or laid prostrate, &c. The kingdom of Israel, or of the ten tribes, after being carried into captivity, was never more re-established: it never formed a distinct kingdom from that of Judah. 

Verse 3
Amos 5:3. The city that went out by a thousand— "The city which was able to furnish out a thousand men for war, shall have only a hundred of them left. Only one in ten of them shall escape the sword, and other chances of war." This was the exhausted state of Israel, when Salmaneser attacked and took Samaria, and carried them into captivity. 

Verse 5
Amos 5:5. And pass not to Beer-sheba— Beer-sheba was not in the kingdom of Israel; and therefore we may hence collect that it was usual for the Israelites to pass into the kingdom of Judah, to Beer-sheba, and there to use some vain and idolatrous services. This place was remarkable for being the dwelling of Abraham, who planted a grove there for the worship of God; which probably continued, and was abused to the purposes of idolatry. It is immediately after said, that Gilgal and Beth-el shall perish; but not Beer-sheba; because Amos prophesies against the kingdom of Israel, not of Judah, as is plain from the following verse, where he calls them the house of Joseph, or the kingdom of the ten tribes, whereof Ephraim and Manasseh, the sons of Joseph, were the principal. 

Verse 7
Amos 5:7. To wormwood, &c.— Into wormwood, and cast down righteousness to the earth. 

Verse 9
Amos 5:9. That strengtheneth the spoiled— Who darteth out destruction upon the mighty, and bringeth devastation upon the fortress. Schultens. We need not be surprised to find Amos, who was only a herdsman, speak here of the stars as an astronomer, Amos 5:8. In Arabia, and in the neighbouring countries, to this present day, not only the shepherds, but the men in general, the women and children, know the names of the stars. Sanctius assures us, that the shepherds in Spain know perfectly well the stars of Ursa Major, Orion, the Pleiades, &c. and that they generally measure the time of night by the courses of these stars. 

Verse 11
Amos 5:11. Burdens of wheat— Houbigant's reading is, A pledge, or interest for wheat: "You exact a large and exorbitant interest or price for the necessaries of life." 

Verse 12
Amos 5:12. They afflict the just, &c.— Who afflict the just, who take a bribe, and who turn aside, &c. Houbigant. 

Verse 13
Amos 5:13. Therefore the prudent shall keep silence, &c.— "The prophet who finds that he shall not be heard, and that his remonstrances will not be regarded, shall retire, and keep silence till the Lord commands him to speak." This was the conduct of Amos himself. See chap. Amos 7:12; Amos 7:16. The wise man advises us not to speak before those who will not hear and regard, Sirach 32:9 and our Saviour in the Gospel exhorts, not to cast pearl before swine. See Calmet. 

Verse 14
Amos 5:14. As ye have spoken— As ye have desired, Houbigant. 

Verse 16
Amos 5:16. Therefore the Lord, &c.— Certainly the Lord of Hosts hath said, &c. Houbigant. The latter part of the verse may be read, And the husbandman shall call the professed mourners to lamentation and wailing. 

Verse 17
Amos 5:17. For I will pass through thee— "About to avenge mine own injuries; not, as before, sending the pestilence and famine." To the same purpose it is said in the 12th verse of the former chapter, Prepare to meet thy God. 

Verse 18
Amos 5:18. Woe unto you, &c.— Woe unto them that wish for the day of the Lord. And why? To you the day of the Lord will be, &c. Infidels made a mock at the words of the prophets, when they told them the day of the Lord was at hand; and from a principle of unbelief expressed a desire of seeing this day, that they might be convinced of the truth of such predictions by ocular demonstrations. Amos goes on in very strong terms to inform them that this day would be in no respect desirable to them, as it would be attended with extreme terrors and evils. 

Verse 21
Amos 5:21. Feast-days— Sacrifices. 

Verses 25-27
Amos 5:25-27. Have ye offered unto me, &c.— See the note on Deuteronomy 12:8. Jeremiah 7:22. These verses have made some people think that the Israelites, in their forty years' wanderings through the wilderness, continued in a course of rebellion against God, nay, and in the practice of idolatry: but this is a thing highly improbable in itself, whether we respect Moses their leader, or God their supreme Governor, and the miraculous providences whereby they were all along fed and sustained in that wilderness; so neither do the words of the prophet carry with them any such import. The idolatry here mentioned is much more likely to have been the sin of the Israelites, who lived in Amos's days, than of their forefathers, who perished in the wilderness. For why should the prophet denounce this punishment of captivity upon them for the sins of their ancestors, at such a distance? and for a species of idolatry, too, of which there is not the least mention in the history?—Why not rather for their own sins? All that is here mentioned, relating to the Israelites in the wilderness, is the omission of sacrifices. Nor is this mentioned by way of reproach; for how should he reproach them for the omission of a thing, which, perhaps, was not in their power constantly to perform? Had the Israelites in the wilderness had plenty of sheep, and bullocks, and corn, so as to offer the accustomed sacrifices, there had been no need to feed them all that time by miracle. But if they had none, or not sufficient, they could not offer them; nor did God require it of them. And the design for which the prophet mentions this particular here, was evidently (as appears from the context) to let the people of his own time see how little God valued their sacrifices in reality, as to the mere worth of the thing; and how much he despised them, when offered to him by wicked hands, and with a vain persuasion that they would be accepted, instead of those other more substantial duties which they were bound to practise. Amos 5:21-25. I hate, &c. that is to say, "These things are much more acceptable to me, than the richest sacrifices that you can bring: for you know that I was not strict in exacting such things from your forefathers when they were in the wilderness, which was for the space of forty years. Why then should you think that I would accept them now, instead of that justice and judgment which you ought rather to have practised."—"But, to make your sacrifices still more unacceptable to me, (as it goes on, Amos 5:26-27.) you have added your idolatrous practices to my worship. You have carried about in procession the tabernacles of Moloch, &c." That is, "As you have carried about your idols in great pomp, so shall you yourselves be carried in triumph to a distant country, saith the Lord, the God of Hosts, the Creator and absolute Disposer of all the hosts of heaven, both visible and invisible; which you, in opposition to his declared will, so foolishly and presumptuously worship." See Peters on Job, p. 312. 

Verse 26
Amos 5:26. And Chiun your images— And the image of our idols. Houbigant; who understands the word כיון chiun to be an appellative, and not a proper name in this place. The LXX for Chiun read Ραιφαν, Raiphan, and St. Stephen, Acts 7:43. Ρεμφαν, Remphan, or, as some copies read, Ραφαν, or Ρεφαν. Parkhurst is of opinion, that Chiun and Remphan are two words very properly expressive of one and the same god. Learned men have generally supposed that the Arabian or Canaanitish כיון chiun, answers to the Greek Chronos, and the Roman Saturn: an opinion not a little confirmed by the attributes given to Chronos, in the Orphic hymn addressed to that idol. He is there called the ever-blooming father of gods and men. He is said to subdue or consume all things, and again to renew them. The attributes of universal parent of the world,—fructifier [ Βλαστημα ] of earth and heaven, and several other remarkable epithets are assigned to him. We meet with an idol of the same kind, and almost of the same nature as Chiun, among the West-Indian philosophers: the Peruvians relate, "That a man of extraordinary shape, whose name was Choun, and whose body had neither bones nor muscles, came from the north into their country: that he levelled mountains, filled up valleys, and opened himself a passage through the most inaccessible places: and that this Choun created the first inhabitants of Peru, giving them herbs and wild fruits of the field for their sustenance." They also relate, that "this first founder of Peru, having been injured by some savages who inhabited the plains, changed part of the ground which before had been very fruitful, into sand; forbad the rain to fall, and dried up the plants: but, being afterwards moved with compassion, he opened the springs, and suffered the rivers to flow. This Choun was worshipped as a god, till such time as Pachacamac came from the South." See Religious Ceremonies, &c. vol. 3: p. 199 and Parkhurst's Lexicon on the word כיון . 

See commentary on Amos 5:25
Verse 27
Amos 5:27. Beyond Damascus— The way into Assyria, whither the ten tribes were conveyed, was by Damascus. Amos does not expressly declare into what place the Israelites were to be removed; he only foretels that their banishment should be far remote; not at Damascus; whither they were carried by the kings of Syria, by whom they had before often been conquered and led captive. See Houbigant. 

REFLECTIONS.—1st, The prophet cannot but be himself affected with the miseries that he foresees coming upon the people: while, therefore, he demands of them attention to the doleful tidings, he laments in elegiac strains of woe the virgin of Israel fallen, as if she was already a dead corpse, since God had pronounced her doom. 

1. Her ruin is irrecoverable. She is not only fallen, but fallen to rise no more, having never been a kingdom since the ten tribes were carried captive by Salmaneser. She is forsaken upon her land, both of God, her allies, and her own people; there is none to raise her up, either able or willing to help her; for those impenitent sinners whom God is determined to destroy, none can save. 

2. The inhabitants shall be diminished, and brought very low. Before the final vengeance overtook them, a variety of calamities had reduced their numbers; so that the city which could formerly muster a thousand men, could on that invasion raise but a hundred; and the village which had a hundred inhabitants was reduced to ten: or these numbers only remained after the campaign, but one in ten escaping the ravages of war. 

2nd, The blessings of obedience, and the miseries of sin, are topics upon which we should often dwell, that we may choose the one and avoid the other. 

1. The sins of Israel are brought to their remembrance, that they might repent, and amend the evil of their ways. In general, God charges them with manifold transgressions and mighty sins; he knew them, however secretly committed, and now produces them for their conviction. Note; The sinner who is brought to a true knowledge of his state, stands amazed at the multitude of his transgressions, by thought, word, and deed committed against the divine Majesty; and is shocked at the flagrant enormities which cry for vengeance against him. 

[1.] They were idolaters flying to Beth-el and Gilgal, where their idols were, instead of having recourse to God at his temple. 

[2.] They practised the most flagrant injustice; ye turn judgment to wormwood, acting in direct opposition thereto, and leave off righteousness in the earth, having not the least regard for it, but trampling it under foot. 

[3.] They were oppressors of the poor, not only plundering them of burdens of wheat, their very gleaning, or the fruit gotten by hard labour; but also trod them under foot. Imperious, insolent, and cruel to them, they afflicted the just, perhaps hated them because they were so, and took every opportunity to harass and torment them. They take a bribe, and they turn aside the poor in the gate from their right; be the right of the cause never so clear, the bribe carries it against law and equity; and they who cannot bribe them, need not expect redress of the most flagrant injuries. 

(4.) They were malicious persecutors of God's faithful ministers and people. They hate him that rebuketh in the gate, the ministers and prophets, who openly preached against their iniquities; and they abhor him that speaketh uprightly; the conversation, yea, the very person of such is their abhorrence, as they are a constant and living reproof to their iniquities. And in those evil days, when the enmity of the wicked is so avowed, the prudent shall keep silence in that time. When a man will be made an offender for a word, it is as dangerous to complain, as fruitless to reprove. Note; Good men are often driven to unwilling silence, though it is a pain and grief to them. 

2. Their punishment is foretold, except they repent. The head-quarters of their idolatry, Beth-el and Gilgal, shall come to nought, and the inhabitants go into captivity. A fire shall devour the house of Joseph; it shall consume the whole nation, and none of their idols at Beth-el shall be able to quench it; so little protection can any creature afford us in the day of wrath. Though by the fruits of oppression they reared magnificent abodes for themselves, they shall not be suffered to dwell in them, nor eat the fruits of the pleasant vineyards which they had planted, by death cut off, or by captivity removed far away. Note; What is not honestly got, is not likely to be long enjoyed. 

3. To prevent this threatened vengeance, they are exhorted speedily to seek the Lord for pardon and grace, in order that their hearts and lives may be reformed and changed. Seek ye me, saith the Lord, my mercy and favour, and return to my worship and service, and yea shall live; notwithstanding all that is past, their guilt shall be forgiven, and their forfeited lives restored; they shall be suffered still to dwell in their own land; and, what is far better, as partakers of God's grace, and, perseveringly cleaving to him through faith, shall live spiritually his people on earth, and eternally with him in heaven. But they must renounce their idolatries at Beth-el and Gilgal, for while these remained, no mercy could be hoped for: and what wretched vanities were these, compared with him whom they were exhorted to seek, and to whose favour they were invited; he maketh the seven stars, called the Pleiades, and Orion, another constellation, with all the heavenly hosts, and turneth the shadow of death into the morning, and maketh the day dark with night, directing the constant revolutions of day and night; or able to turn the deepest night of distress into the day of exultation and joy; or the meridian brightness of prosperity into the darkness of most abject wretchedness; that calleth for the waters of the sea, and poureth them out upon the face of the earth, as in the deluge, to punish an ungodly world; or, by exhalations from the great abyss of waters, replenishes the clouds, which drop down the rain to water the earth; the Lord is his name, Jehovah, the self-sufficient, all-sufficient God: that strengtheneth the spoiled against the strong, enabling them to stand against their oppressors; yea, though vanquished before, raising them above their conquerors, so that the spoiled shall come against the fortress, besiege and take it. However desperate, therefore, their national affairs might appear, if God became their friend, they might be easily retrieved: if then they would be delivered from danger, they must return to God, and the paths of duty. Seek good and not evil, putting away all your abominations, and desiring henceforward to know God's holy will, and walk in all his holy ways; that ye may live, as God hath promised; and so the Lord God of Hosts shall be with you, as ye have spoken, as once they boasted he was, or as now they prayed he might be; and his gracious presence is better than life itself. Hate the evil, not only because it is so fatal to your souls, but because it is so offensive and odious to the holy God; and love the good, God himself, his people, his ways, his worship, delighting in the Lord, and in every good word and work which may advance his glory: and, particularly, what they had hitherto so neglected, establish judgment in the gate, that justice may be administered to all impartially, freely, speedily; it may be that the Lord God of Hosts will be gracious unto the remnant of Joseph; though reduced to a few, this conduct would be the means of restoring their prosperity; at least the remnant of the truly faithful souls should find favour and grace in the eyes of the Lord. Note; The way of duty is the path of safety, and God hath never yet failed those who seek him. 

3rdly, The clause from Amos 5:16 to the conclusion of the chapter, declares what would be the case, if neither judgments, mercies, nor exhortations wrought upon them. 

1. Such calamities were coming upon them, as would raise a bitter and universal mourning. Their streets should echo with wailing, and their highways resound with lamentations; even the husbandman and the vine-dresser shall leave their employments, to join the general cry, Alas! alas! while those, whose profession it had been to awaken the sorrows of others, shall now with no fictitious notes of woe pour forth their anguish, and raise the melancholy sound; for I will pass through thee, saith the Lord, with such fearful vengeance and desolations, as when of old the destroying angel passed through the land of Egypt. 

2. The scoffers are particularly and severely rebuked. Many of the profane and ungodly mocked at the warnings given, and with daring insolence and hardened infidelity bid the day come, as if they neither believed nor feared it. Therefore woe unto you that desire the day of the Lord; it would come faster than they were aware; to what end is it for you? it would make them wish a thousand times that their impious speeches were unsaid; for the day of the Lord is darkness, and not light: a terrible day for them. And it is repeated, to affect them with a sense of their danger, even very dark, and no brightness in it, when the hopes with which these sinners, and all who are like them, flattered themselves, shall be lost in black unfathomable despair. No door of escape shall then be open; it shall be as if a man did flee from a lion, and a bear met him, such a multitude of dire calamities should surround them; or went into a house and leaned his hand on the wall, and a serpent bit him; for no place in a day of wrath can afford the impenitent sinner shelter or support. Perhaps some wished for these troublesome times which were threatened, hoping to make their own advantage of them; but, to their cost, they would find themselves dreadfully involved in the common calamity. 

4thly, Amidst abounding ungodliness, they flattered themselves that the form of godliness which they observed would preserve them from ruin; but they are woefully mistaken. 

1. Their sacrifices and services, so far from being pleasing to God, were his abomination; and their sacred songs grated harsh discord in his ears. Not only they were performed contrary to his institution, at Beth-el instead of Jerusalem; but also their allowed iniquity and barefaced hypocrisy made them doubly displeasing and loathsome in his sight. Note; (1.) Formality and hypocrisy are more odious to God than open profaneness; these shall receive greater damnation. (2.) Many flatter themselves that their duties and devotions will carry them to heaven, when their pride, and vain confidence in these things, only the more certainly lead them down to hell. 

2. What God required of them was righteousness and judgment, without which no sacrifice could avail. Let judgment run down as waters, freely, copiously, without interruption; and righteousness as a mighty stream, bearing down before it ungodliness and wrong. 

3. To idols, not to God, had their sacrifices been offered. Have ye offered unto me sacrifices and offerings in the wilderness forty years? No. The greatest part of the time none were offered; and, of the few sacrifices which they did bring, the golden calf had a chief share: so soon idolatry began, and had continued ever since among them. Ye have borne the tabernacle of your Moloch, little shrines or small images of this hated idol, probably the sun, in honour of whom they burnt their children in the fire; and Chiun, the same as Remphan, Acts 7:43 representing also Moloch, or perhaps the planet Saturn; your images; the star of your god, which ye made to yourselves; the worship of the heavenly hope being the most ancient idolatry, which they had adopted, worshipping and serving the creature instead of the Creator. 

4. For these things they are doomed to an ignominious captivity. Therefore will I cause you to go into captivity beyond Damascus, into a more distant and strange land, even beyond Babylon, as Stephen quotes it, Acts 7:43 and the infallible certainty of the prediction is confirmed by thus saith the Lord, whose name is the God of Hosts, almighty to execute, and true to accomplish, the threatenings of his word. 

See commentary on Amos 5:25
06 Chapter 6 

Introduction
CHAP. VI. 

The wantonness of Israel, and their incorrigibleness, shall be plagued with desolation. 

Before Christ 787. 

Verse 1
Amos 6:1. Woe to them that are at ease— Houbigant reads very properly, Woe to them that despise Sion; for there was a perpetual rivalship between Sion and Samaria; and it is plain from the whole series, not only of this verse, but of the whole chapter, that the prophet addresses the men of Israel, and not of Judah. 

Verse 2
Amos 6:2. Be they better than these kingdoms?— Are these kingdoms better than yours? Houbigant. 

Verse 4
Amos 6:4. That lie upon beds of ivory— This and the following verses give us an idea of a rich and flourishing state, abounding in luxury, and enjoying all the pleasures and delights of a long peace; which was the situation of the kingdom of Israel under Jeroboam the second. Instead of lambs, we may read choice lambs. 

Verse 6
Amos 6:6. That drink wine in bowls— See the note on Psalms 75:8. Proverbs 23:31. Song of Solomon 8:2. Upon a review of which it may be doubted, whether the drinking wine in bowls above spoken of is to be understood of the quantity drunk, or of the magnificence of the vessels made use of. The other particulars seem rather to refer to the magnificence of their repasts, than the quantity consumed; and St. Jerome, on Proverbs 21:17., speaks of a shell, the porcelain of those ancient times, as a piece of luxury in drinking; which he calls sorbitiunculae delicatae, and contrita olera, opposing this implement to a cup. May not then the prophet's complaint be similar to that of this father of the Christian. church, and relate rather to the magnificence of the drinking vessel, than to the quantity which they drank? Erasmus, in his notes on St. Jerome, tells us, that Virgil speaks of the like piece of grandeur: 

Ut concha libat, et sarrano indormiat ostro: 

To drink in bowls which glitt'ring gems enchase, To loll on couches, &c. DRYDEN. 

Though the common reading is gemma, a gem, instead of concha, a shell. "I have seen," says the author of the Observations, "very beautiful and highly valued vessels, made of shells; and the Red Sea, which is celebrated for producing some of the finest sea-shells in the world, being near Judaea, gave an opportunity to the ancient Jews of introducing vessels of this kind among their other precious utensils. Nor are they now esteemed only by our European virtuosi; the people of the East also value them. Thus shells were sent along with fruit, for a present to Dr. Pocock, when at Tor, near mount Sinai." See Observations, p. 194. 

But they are not grieved, &c.— "They are not touched with compassion for the evils and misfortunes of their brethren. They can behold without concern the sufferings wherewith the poor are burthened. They themselves, rioting in the midst of luxury, feel none of those pressures which lie so heavy on the necks of the indigent and mean." The prophet alludes to the sufferings of Joseph, which his brethren not only occasioned, but disregarded. See Calmet. 

Verse 7
Amos 6:7. And the banquet, &c.— And the mirth, &c. But Houbigant reads it, And the noise of the luxurious shall be taken away. 

Verse 10
Amos 6:10. And a man's uncle, &c.— And a man's near kinsman—or he that burns him. The prophet describes here a pestilence which was to ravage Israel. "If there remain ten men in a house, they shall die one after another, and perform, as far as possible, the last duties to each other successively; and as they die they shall be burned in the house without any other ceremony, and their bones shall be borne to the grave of their forefathers." In those times, as appears from several places of Scripture, the dead bodies of the Hebrews were burned. But after the captivity, the custom of interring, and sometimes of embalming, was resumed again. See Calmet. Houbigant renders the last clause, For it availeth not to call upon the name of the Lord; as he is determined upon a total desolation of great and small; Amos 6:11 where the expression is proverbial; though some understand by the great house, the kingdom of Israel; and by the little one, that of Judah. But the whole prophesy evidently respects the kingdom of Samaria only. 

The latter part of Amos 6:11 may be read, He will smite the great house with ruins, and the smaller house with breaches. 

Verse 12
Amos 6:12. Shall horses run, &c.— Shall horses run upon the sharp rock, or shall it be plowed with oxen? Because ye have turned, &c. As much as to say, "You pervert the use of things: for judgments are appointed to support and comfort the oppressed, and you use them in order to oppress; as if any one should abuse oxen for the ploughing of a barren rock." See Houbigant. 

Verse 13
Amos 6:13. Ye which rejoice in a thing of nought— That is, in idols. Have we not taken to us horns? &c. That is to say, "Rendered ourselves strong and powerful? Elevated ourselves in glory and authority?" 

Verse 14
Amos 6:14. I will raise up against you a nation, &c.— By this nation, is meant the Assyrians. The kingdom of Judah is plainly understood in this verse, because in the time of Amos its extent was as here described. See Amos 6:2. 

REFLECTIONS.—1st, When sinners are most secure, and at ease, then will the terrible woes of God suddenly surprise them. We have here, 

1. A description of their pride, security, and sensuality. 

[1.] They were puffed up with confidence in their wealth and fortresses, and imagined that they would be their defence from the judgments threatened. They are at ease in Zion, wallowing in affluence; and trust in the mountain of Samaria, the city by art and nature being strongly fortified; which are named chief of the nations, the principal persons of Judah and Israel, who dwelt in Zion and Samaria; to whom the house of Israel came, for judgment; or these cities were the capitals of the two nations, and thither the people resorted. Yet, illustrious and great as Zion and Samaria were, they need not look far to find other places as distinguished in the annals of fame, but now reduced to ruins; such as Calneh, Genesis 10:10. Hamath the great, and Gath, 2 Kings 12:17 chief cities of kingdoms greater than Israel and Judah, and their territories more extensive; and if they fell from their towering height of pride, let not Zion and Samaria be secure. Note; (1.) Greatness is too apt to beget pride. (2.) The falls of others should be our warning. 

[2.] They promised themselves impunity in their iniquities—ye that put far away the evil day, keeping it out of their thoughts, lest it should damp their joys; or flattering themselves with long years of indulgence, unaffected with judgments which appeared so distant, or perhaps never would come; and cause the seat of violence to come near, asking with injustice and oppression, on the presumption of not being called to account for their transgressions. Thus the hope of impunity emboldens sinners to commit iniquity. 

[3.] They sunk into sensuality, and abused their abundance to minister to their indolence, luxury, and carnal delights. They lie upon beds of ivory, &c.; not that the conveniencies of life are in themselves evil, or, temperately used, forbidden; the sin was, in being luxurious in their furniture, and placing their affections on these things, abusing them to intemperance, squandering their time and wealth which should be otherwise employed, and racking their inventions for new amusements; a conduct peculiarly criminal, when the miseries of the land called for mourning and humiliation; but they are not grieved for the affliction of Joseph; either for the breaches which the nation had sustained, or the greater evils that threatened; or they did not sympathise with those of their brethren who were in trouble, too intent upon their own pleasures to care about the pains of others. Note; (1.) They who live in a round of dissipation and amusements are as effectually alienated from God, as if they were sunk in grosser excesses. (2.) When pleasure is made the grand pursuit and happiness, every thought and object are shunned which would intrude serious reflection. 

2. For these things God denounces a woe against them. Therefore now shall they go captive with the first that go captive, and the banquet of them that stretched themselves shall be removed: they shall experience an awful change. The chief in sin shall be the first in suffering; their palaces shall be turned into houses of bondage, their indolence into hard servitude, their bowls of wine and fatted calves shall be exchanged for bread and water: from beds of ivory they shall be reduced to lie on the cold earth, and their music shall be lost in groans. 

2nd, As the sins of Israel cried for vengeance, we find it bound upon them by the tremendous oath of God who cannot lie. And woe unto the sinner concerning whom he shall thus swear to pour forth upon him the fierceness of his indignation. 

1. He declares his abhorrence of them, and his determined purpose to deliver them into the hands of their enemies. Their excellency, their cities, fortresses, and treasures, on which they prided themselves, and their palaces built by unrighteousness, are hateful, and under a curse, doomed to be the prey of an invading foe; when their capital, with all therein, should be besieged and taken. Note; They who are the objects of God's hatred are miserable indeed! 

2. The pestilence or famine shall devour those whom the sword has spared. If ten men escape in one house, they shall all die, and a man's nearest relation shall be obliged to do the last offices to the dead corpse, the mortality being so universal. And when he that burneth goes round to bring out the bones of the dead, (to such skeletons were they probably reduced who died by famine,) and shall ask of the last survivor that is in the house, Is there yet any with thee? he shall say, No. Then he without shall reply, Hold thy tongue, for we may not make mention of the name of the Lord. Either this is the language of their impenitence, discouraging all humbling applications to God; or of their despair, as if their case was hopeless, and it was in vain to pray; or of their repentance, forbidding the survivor to murmur, since all their sufferings were no more than their sins had justly provoked. 

3. Their houses shall be destroyed. He will smite the great house with breaches, and the little house with clefts; neither rich nor poor shall escape: since both are involved in guilt, he commands execution to pass on them alike; for he is no respecter of persons. 

4. All methods which could be taken for their good would be utterly fruitless, as if one should attempt to plough and harrow a rock; so hardened and impenetrable were their hearts. The past labours of the prophets had been ineffectual, and their future ones promised no better success; for they persisted in their wicked ways; ye have turned judgment into gall, and the fruit of righteousness into hemlock; instead of rendering justice to the injured, they but aggravated their oppression by their unrighteous decisions, under the formalities of law—ye which rejoice in a thing of nought, in their idols, their wealth, their power, which, against God's judgments, would afford no more protection than a straw against the stroke of the battle-axe; which say, Have we not taken to us horns by our own strength? have we not obtained victory over our enemies by our own arm, and are we not able in self-sufficiency to stand our ground against every foe? Such, was the language of their proud hearts, and they dared utter these vain boastings to God's great dishonour. Note; (1.) Prosperity necessarily increases the pride of those who forget God. (2.) They who flatter themselves with the conceit of their own goodness, and the strength of their own resolutions, rejoice in a thing of nought. 

5. Their whole land shall be subdued and destroyed. The Lord the God of Hosts, against whom they had behaved so exceeding proudly, he that hath the armies of heaven and earth at his command, will send a nation against them, the Assyrians, to afflict them with all the miseries of a destructive war, and at last to carry them captive into a strange land, from the entering-in of Hamath unto the river of the wilderness; from one end of Judah to the other, 2 Kings 14:25 for when God begins, he can make an end; and he never wants instruments of vengeance to execute his righteous judgments. 

07 Chapter 7 

Introduction
CHAP. VII. 

The judgments of the grasshoppers, and of the fire, are diverted by the prayer of Amos. By the wall made by a plumb-line is signified the rejection of Israel. Amaziah complaineth of Amos. Amos sheweth his calling, and Amaziah's judgment. 

Before Christ 787. 

Verse 1
Amos 7:1. He formed grasshoppers— Locusts. Houbigant. See the notes on Joel 1, 2 and the introductory note to this prophet. 

Verse 2
Amos 7:2. By whom shall Jacob arise?— After the death of Jeroboam the second, the kingdom of Israel, formerly so flourishing and powerful, fell into a state of weakness, which induced it to have recourse to strangers to support it, being unable of itself. Menahem had recourse to Pul king of Assyria, whence arose the last misery of the state. 

Verse 3
Amos 7:3. The Lord repented for this— The Lord changed his purpose concerning this matter. Houbigant. See Amos 7:6. 

Verse 4
Amos 7:4. The Lord God called to contend by fire— In many places of Scripture war is denoted by fire. We observed, that after the death of Jeroboam the kingdom of Israel was laid waste by civil, and perhaps by foreign wars; for we are not well acquainted with the history of that time. The fire here spoken of was to have dried up the sea, and consumed a great part of the earth, figuratively speaking, had it not been for the prophet, who interposes, and arrests the effect, Amos 7:5-6. The wars here mentioned were to destroy every thing so far as they were kindled and spread; but the Lord set bounds to his anger. Houbigant reads, The Lord God called the fire to avenge his cause. 

Verse 7
Amos 7:7. Upon a wall made by a plumb-line— Literally, Upon a wall of a plumb-line; or, erected by a plumb-line, in order to be perpendicular and firm. God is exhibited in this vision, as erecting, or as repairing Israel, like a wall, that it might not fall into ruin. For the kingdom of Israel had stood hitherto by the providence of God alone, though given to idolatry; and had been repaired under the reign of Jeroboam the second. Afterwards, in the next verse, the Lord denounces that he would let down, or give up the plumb-line in Israel; for so it should be translated; that is, that the kingdom of Israel should be given up by him to their own counsels and strength; and that he would no more pass by among them, to repair and re-establish them. See Houbigant. 

Verse 9
Amos 7:9. The high-places of Isaac— That is, of Beer-sheba, where Isaac dwelt and built an altar to the Lord. See Genesis 26:25. 

Verse 11
Amos 7:11. Jeroboam shall die by the sword— We do not read above that Amos said this; and as the sacred histories do not inform us that Jeroboam died by the sword, it is most likely this was a falsehood raised by Amaziah to injure Amos. 

Verse 13
Amos 7:13. For it is the king's chapel, &c.— Because this is the sanctuary of the king, and this is his palace] Samaria was the place where the kings of Israel commonly dwelt: but they had a palace at Beth-el, as this was the place where they exercised their false religion. 

Verse 14
Amos 7:14. I was no prophet, &c.— Houbigant reads this, I am no prophet, neither am I a prophet's son; that is, "I am not accustomed to act as a prophet; this is not my condition of life, and therefore it is in vain that you bid me to go and prophesy in Judah; I have only this once taken upon me the person and office of a prophet, because such was God's immediate command to me." We may collect from this answer, that Amos did not prophesy at other periods of his life; but that what we now have of his prophesies were delivered almost all at the same time; for, if he had frequently been in this capacity, he would not have said, I am not a prophet. By sycamore fruit, is generally understood a kind of wild figs, which were common in Egypt and Palestine. See Zechariah 13:5. 

Verse 17
Amos 7:17. In a polluted land— By a polluted land is meant a heathen country far from the land of Israel; for the Hebrews considered every other country as polluted in comparison with theirs. History has not preserved to us enough of the life of Amaziah to give a minute account of the accomplishment of this prophesy in his person. It has been said, that Amos was put to death by him. See the introductory note. 

REFLECTIONS.—1st, The prophet before spoke what he heard from God in words; here he relates what was revealed to him in vision; and both confirming the same event, the ruin of a rebellious people. We have, 

1. The judgment of grasshoppers or locusts, which are removed at the prophet's intercession. They were formed in the vision by God's hand, and commissioned to devour the after-grass, after the first mowings. Some understand this figuratively of the Assyrian army, which, under Pul their king, plundered the country, 2 Kings 15:19 after it had begun to revive a little under Jeroboam, 2 Kings 13:25 from the ravages it had before suffered; see 2 Kings 3:22. Affected with the melancholy scene, the prophet becomes an earnest advocate for this miserable land: then I said, O Lord God, forgive, I beseech thee: sin was the cause of all their sufferings, and the removal of that was the great object of the prophet's prayer. Cease, I beseech thee, the unequal controversy, which must else quickly consume that sinful people, unable to stand before God's judgments: and he enforces his plea by their relation to him as the seed of Jacob; the low estate of misery to which they were already reduced; and the absolute despair into which they must fall, unless he was pleased graciously to pity, pardon, and save them. By whom shall Jacob arise? for he is small. The Lord heard and was intreated; he repented for this; removed this afflictive dispensation of his providence at the prophet's instance. It shall not be, saith the Lord; either the locusts, or the Assyrian army, shall not be permitted utterly to destroy the land; see 2 Kings 15:19-20. Note; (1.) While we declare to sinners the judgments that they provoke, every pious prophet cannot but be an earnest advocate to avert them, so far is he from desiring the woeful day. (2.) Sin is the cause of every human misery; and the pardon of that is to be sought in the first place, in order to open the door for every other mercy. (3.) The low and afflicted state of the church at any time is a powerful argument to plead for present help. (4.) Powerfully effectual, and mightily availing, is the fervent prayer of a righteous man. Such advocates with God are the greatest blessings to their country. 

2. Another judgment by fire succeeds, and this also is extinguished at the prophet's prayer. The Lord God called to contend by fire, and, ready at his commands, the elements obey him: it devoured the great deep; it seemed to dry up the ocean; and did eat up a part of the earth; which may refer either to some remarkable visitation of lightning, consuming part of their country; or to the intense heat of the sun, occasioning a drought through the land, and consuming them by famine; or figuratively describes the devastations of the Assyrian army under Tiglath-Pileser, 2 Kings 15:29 and the captivity of a part of the land. Hereupon the prophet repeats his former request, and again succeeds in preventing their final ruin. Note; (1.) God hath many arrows in his quiver; and when one judgment does not humble a sinful soul, he will send another. (2.) God is not unwilling to multiply his pardons, if we are not weary in waiting upon him with our prayers. 

3. In a third vision their final ruin is predicted; for reprieves are not pardons; and they whom neither mercies nor judgments effectually work upon, may expect to be at last utterly abandoned of God. And he shewed me, and behold the Lord stood upon a wall made by a plumb-line: the Jewish state was like a wall of adamant, strong, and raised by the divine architect straight and regular; and now he came, with a plumb-line in his hand, to discover their crookedness, who had so departed from the line of duty and his pure worship. On the proof, therefore, of their incorrigible perverseness, he now resolves to pass by them no more; and therefore the prophet may no more intercede for them. Their doom is fixed; their high places shall be destroyed; their idol-temples demolished; notwithstanding the holy progenitors from whom they descended, which they might flatter themselves would be their protection; and the house of Jeroboam, the great author of their apostacy from God, shall be cut off; as was shortly after accomplished by Shallum; 2 Kings 15:10. Note; (1.) No outward privileges will protect apostates from ruin. (2.) Walls of adamant are no defence against God's judgments. (3.) In all God's visitations he acts with strictest justice; so that they who suffer have not the shadow of complaint. (4.) Though God bears long with impenitent sinners, he will not bear always: vengeance, though slow, is sure. 

2nd, From the kindness which the prophet had shewn by his intercession in behalf of the land, and the manifest design of all the judgments threatened, which was to lead them to repentance, one might have expected that the most grateful returns would have been made to their affectionate friend and faithful reprover; but let not the best of men be surprised at the basest ingratitude which they meet with. 

1. Amaziah, the priest of Beth-el, or prince, the chief ruler perhaps both in ecclesiastical and civil affairs, could not bear the threatenings of the prophet, and therefore transmits to court an accusation against him as a traitor against the nation; as one that sowed sedition among the people, and spirited them up to murder the king: so that, if timely care was not taken, the land would not be able to bear all his words: either they would breed a revolt, or the country was so exasperated against him, that he would insinuate as if nothing could be a more popular act than to silence or punish him. For thus Amos saith, Jeroboam shall die by the sword, and Israel shall surely be led away captive out of their own land; which was partly false and partly true. Israel's ruin indeed the prophet foretold; but Amaziah suppresses the circumstances of Amos's intercession, and his declarations that their repentance would prevent the judgment. As for Jeroboam's death, the prophet said no such thing: the threatening was against his house, not himself; but this was easily perverted. Note; (1.) Apostate priests are the bitterest persecutors of the true prophets. (2.) It is a common method with designing men to represent the faithful as seditious, and troublers of the land, though in fact they are the best friends of it. (3.) They who bear testimony for God against men's sins, may expect to meet with the most malicious insinuations against them, and to have their words often tortured to a meaning of which they never dreamed. 

2. Amaziah endeavours to drive Amos out of the country. What answer he received from court is not said; it should seem, not one so favourable as he expected; and therefore, to be rid of him at any rate, by pretending regard for his safety, which he insinuates would be in danger, he advises him to quit Beth-el, and fly to Judah, where he would be better received and rewarded; judging from his own case that Amos prophesied for bread, which at Beth-el he would never get: besides, the place was improper; it was the king's chapel, and court, where his plain speaking could not fail of being disagreeable, court-preaching requiring soft words, and smooth prophesies; nor could he think of making converts there, where the torrent ran so strong against him, and would the more endanger his safety the more he attempted to oppose it. Note; (1.) False and faithless prophets measure the faithful by themselves, and think their only motive to be that filthy lucre and worldly esteem which they adore. (2.) A zealous, active minister is a burthensome stone in the eyes of the lazy and negligent, especially when he happens to be in a very public situation, where his conduct more glaringly reflects on theirs; and therefore by fair means or foul they will strive to get rid of him. 

3. Amos answers this wicked priest with the steadiness which becomes his office, and as one not to be intimidated by danger from the discharge of his duty. As for himself, he was not descended from a prophet, nor bred up in the schools of the prophets; but was an herdsman, and a gatherer of sycamore-fruit, to serve his family or cattle; and from this employment the Lord called him to go and prophesy unto Israel. His divine mission, therefore, authorized him; he dared not desert his post, since he was sent thither of God; and, as he had been accustomed to hard fare, he was the better prepared to meet with any hardships in the course of his ministry; though they who dared oppose and oppress him should suffer for it; and Amaziah, who had forbad him to prophesy, among the first. His wife will be an harlot, and her wickedness will reflect infamy on him: his children shall fall by the sword of an enemy, and his eyes shall behold it; his estate shall be divided among the conquerors, and himself survive these miseries to die a wretched captive in a polluted land: and Israel shall surely go into captivity forth of his land, as he would see fatally verified. Note; (1.) God often chooses weak and unlikely instruments; but whom he sends he will qualify for their office. (2.) Persecutors of God's prophets shall shortly meet their fearful doom. (3.) God's word will surely take place, whatever opposition sinners may make against it. 

08 Chapter 8 

Introduction
CHAP. VIII. 

By a basket of summer fruit is shewed the propinquity of Israel's end. Oppression is reproved. A famine of the word threatened. 

Before Christ 787. 

Verse 1
Amos 8:1. A basket of summer fruit— Of autumnal fruit; or, "Of the last season of the year." Houbigant; and so in the next verse, where, instead of the end, he reads the last end, keeping up the allusion, and the expressive play of the words קצ keits, and קיצ kaiits, in the original: whereby is signified, that as, after the autumnal fruits, no others are produced from the earth, or gathered from the tree; so it shall come to pass that the kingdom of Israel shall no more produce any fruit, nor re-flourish in the following years. After Jeroboam the second all things became worse and worse, till the kingdom of Israel was totally destroyed. See Jeremiah 24. 

Verse 3
Amos 8:3. And the songs of the temple— And the singers of the palace shall howl, &c. Houbigant. As Amos prophesies against Israel, not against Judah, the temple cannot be meant here. See Amos 8:8-9 of the preceding chapter. 

Verse 4
Amos 8:4. O ye that swallow up the needy— Ye that tread down the poor, and oppress the meek of the land. Houbigant. 

Verse 5
Amos 8:5. The new moon, &c.— Of that month wherein the fruits of the year were used first to be sold. By the sabbath the Chaldee understands the sabbatical year; for, as Grotius observes, that year being past, they who had not money enough to provide for themselves before the year, were compelled to buy the necessaries of life at a very high price from those who had laid up stores. 

Verse 7
Amos 8:7. Hath sworn by the excellency of Jacob— Or, "By those benefits by which he had conferred honour and distinguished privileges upon Jacob and his posterity." In this place excellency is taken in a good sense; as if the Lord had said, "As I have caused the sons of Jacob to abound with glory and honour, so will I not forget their crimes." 

Verse 8
Amos 8:8. And shall rise up, &c.— And destruction shall rise up like a flood; and it shall be dissolved and drowned as by the river of Egypt. The prophet here refers to the great earthquake, whereof he spoke at the beginning of this book. 

Verse 9-10
Amos 8:9-10. And it shall come to pass, &c.— Times of calamity are frequently expressed by the failing of the light of the sun, and the day's being overspread with darkness. Archbishop Usher has observed, that about eleven years after the time when Amos prophesied, there were two great eclipses of the sun; one at the feast of tabernacles, the other some time before the passover; so that the text may probably be understood of that darkness, used here to typify the dreadful calamities of Israel. We have heretofore observed, that the eastern poets use a variety of expressions very similar to those of the sacred writers. See Ezekiel 20:47. Aboul-Farrage Sangiari, a Persian who lived at the time of the irruption of the Tartars under Genghiz-Khan, gives this description of those miserable days: "It was a time in which the sun arose in the West; every kind of joy was then banished from the world, and men appeared to be made for no other end but suffering. In all countries through which I have passed, I either found nobody at all, or met only with distressed wretches." Just so the prophet threatens that God would make the sun go down at noon, &c. The sun's going down at noon, and its rising in the West, are different expressions, but of the same import, and serving to illustrate one another; for they both signify how extremely short their time of prosperity would be, how unexpectedly it would terminate, and for how long a time it would be succeeded by suffering, of which darkness was often made the emblem. See Observations, p. 322. 

Verse 11
Amos 8:11. I will send a famine— The prophet here foretels that it should come to pass, that when they were suffering by famine they should inquire for prophets from whom they might hear the word of God; but that no prophets should be found; or if there were any, they should have nothing to deliver them from God, who, during their calamity, would keep a profound silence. See Houbigant. 

Verse 12
Amos 8:12. They shall wander from sea to sea, &c.— From the west to the south. Houbigant. 

Verse 14
Amos 8:14. They that swear by the sin of Samaria— The calf set up at Beth-el by Jeroboam. Instead of, The manner of Beer-sheba, Houbigant reads very properly, Thy god, O Beer-sheba! Compare chap. Amos 5:5. 

REFLECTIONS.—1st, The prophet is called upon to attend to another vision, and, lo! a basket of summer fruit stood before him, an emblem of that people ripe for destruction, and ready to be devoured by their enemies. 

1. Their end is come: they have been suffered, like fruit, to grow till they were fully ripe, and now are to be spared no longer: God's patience is wearied out, and their ruin determined. Though God bears long, the impenitent sinners' fate will come at last. 

2. Their ruin will be terrible. The songs of the temple shall be howlings in that day, saith the Lord God; the places where their idols' praises resounded, now shall be filled with shrieks and groans; and there shall be many dead bodies in every place, slain by the sword, the famine, or the pestilence: they shall cast them forth with silence; without any funeral solemnity, or expression of grief, as if the dead were happier than the living; or sullenly submitting, because they cannot help themselves; or bidding others be silent, and not take the least notice of what might dishearten the besieged, or encourage their enemies. Note; (1.) Sinful mirth will end in bitter mourning. (2.) God's judgments do often but harden the hearts of the impenitent. 

2nd, A people whose iniquities were so flagrant may expect the judgment that they have provoked. 

1. Their sins were heinous. They swallow up the needy by oppression and iniquity; even to make the poor of the land to fail, starving them for want of necessary food. So addicted were they to covetousness, that, though they kept up the form of religion, they were tired and weary of the service, longing for the sacred hours of the sabbath and new moons to be gone, that they might resume their work and merchandise, which met with this unwelcome interruption; nor did they make any conscience how they got their wealth, so they did but get it. They sold by a small measure, making the ephah small; but, when they received money, they would use their own weights, making the shekel great, refusing to take it unless it weighed more than it ought; and falsified the balances by deceit, that so the scale might always hang in their favour: and by such fraudulent practices they so impoverished their poor neighbours, that they were forced to sell themselves to these oppressive masters; they buy the poor for silver, and the needy for a pair of shoes, to such necessities were they reduced: yea, and sell the refuse of the wheat; making them take the corn which was not fit for bread, and exacting their own price for it. Note; (1.) Covetousness is destitute of all bowels and mercies. (2.) To a worldly man the sabbath is an irksome day; and, when he is employed in religious duties, his heart goeth after his covetousness; and even on his knees the thoughts of business thrust out the thoughts of God. (3.) He who is destitute of true piety can never be an honest man. 

2. Their ruin is sure and terrible, confirmed by the oath of God, who saith, Surely I will never forget any of their works, but remember them in terrible judgment: they shewed no mercy, and they shall find none. And woe to the miserable sinner who is under such a curse! Shall not the land tremble for this? as weary to bear such miscreants upon it, and ready to swallow them up by an earthquake; see chap. Amos 1:1.; and every one mourn that dwelleth therein, shocked at this inhumanity, or confounded at the judgments sent upon the transgressors? It shall rise up wholly as a flood, the calamity overwhelming the land, as Egypt was covered with the overflowing of the Nile. And it shall come to pass in that day, saith the Lord God, that I will cause the sun to go down at noon, and I will darken the earth in the clear day; in the midst of their prosperity their whole kingdom, with the princes and nobles, shall be destroyed suddenly and unexpectedly: or when these oppressors were in the midst of life and prosperity, death should at a stroke close their eyes in darkness, and send them to the grave. And I will turn your feasts into mourning, and all your songs into lamentation; when, their temples destroyed, their country desolate, themselves captives, every sound of joy would be banished, and with every expressive sign of bitter woe they would bewail their hopeless miseries, as the mourning of an only son, and the end thereof as a bitter day, no prospect remaining of the removal of these calamities. Note; (1.) Riches got by rapine will in the end bring ruin. (2.) They who will not tremble for the sins of the land shall be made to tremble when the threatened judgment comes. (3.) However high the oppressor may be seated, the flood of God's wrath shall overwhelm him. (4.) The sinner's mirth will end in mourning; and God sometimes is pleased to arrest him in the midst of his career of prosperity, and by a sudden stroke to send him into darkness. 

3rdly, We have had already heavy temporal judgments denounced; but we have also, 

1. A spiritual judgment threatened; a famine not of bread nor of water, but of hearing the words of the Lord; from the time of their last captivity, no more prophets shall appear to them; having rejected God and his Christ, in vain will they seek for prophets of their own, and pine away in their iniquities, rejected and destitute, as they are this day. Note; (1.) The word of God is the food of immortal souls. (2.) They who have abused the means of grace that they have enjoyed, are justly punished by having them removed. (3.) Among the heaviest curses of God upon a place or nation, is the taking from them the light of truth, and abandoning them to the blindness and hardness of their own hearts: 

2. The ringleaders in idolatry are doomed to destruction. They that swear by the sin of Samaria, impious and profane, glorying in their shame, and swearing by their idols which they should have detested, and say, Thy god, O Dan, liveth, and the manner of Beer-sheba liveth; making their adjurations by the hated deities there placed, and the worship performed to them; even they shall fall, and never rise up again; driven into a captivity from which they never have returned. 

09 Chapter 9 

Introduction
CHAP. IX. 

The certainty of the desolation. The restoring of the tabernacle of David. 

Before Christ 787. 

Verse 1
Amos 9:1. Upon the altar— Near the altar. As this prophesy is against the kingdom of Israel, it is probable that this altar was dedicated to the purposes of idolatry, especially as God appears near it, in order to foretel its ruin, and consequently that of the kingdom of Israel. Instead of lintel, we may read chapiter. Instead of, and cut them in the head, &c. Houbigant reads, for I will wound them all in the head, and I will slay their posterity with the sword. 

Verse 2
Amos 9:2. Though they dig into hell— Into the lowest parts of the earth; the deepest cavern. See Psalms 139:8. &c. 

Verse 5
Amos 9:5. And it shall rise up, &c.— See on chap. Amos 8:8. 

Verse 6
Amos 9:6. It is he that buildeth, &c.— See the note on Jeremiah 22:13-14 where it is remarked, from the Observations, that the chief rooms of the houses in the East are those above. Perhaps our prophet refers to this circumstance, when he speaks of the heavens as God's stories or chambers; the most noble and splendid apartments of the palace of God, and where his presence is chiefly manifested; and the bundle or collection (the troop) of its offices, its numerous little mean apartments, the divisions of this earth. Capellus observes, that the word אגדה aguddah, rendered troop, signifies those store-houses and cellars which are usual in great palaces: thus, says he, the heaven is, as it were, God's place of dwelling, his principal apartment; the earth is that to him which the cellars are in a large house. 

Verse 7
Amos 9:7. Are ye not as children of the Ethiopians— Amos, to take away from the Israelites their false presumption, that the Lord was too much interested in their preservation to prevent their total ruin, says that, in consequence of their infidelity and revolt, God regards them no otherwise than as Ethiopians. "You have rendered yourselves unworthy the name of my people; you have renounced by your idolatry the privileges of that peculiar covenant which I entered into with your fathers; you have given up me, and I give you up in my turn. But, Lord, is it not thou who hast brought us out of Egypt? Yes, doubtless: but have I not also brought up the Philistines from Caphtor, and the Syrians from Kir? Yet, are they the more my servants and my people on this account?" See Calmet. 

Verse 9
Amos 9:9. I will sift the house of Israel— This prophesy remarkably agrees with the present state of the Jews. "I will mingle and scatter the Israelites among all nations, just as good and bad grain are mingled in a sieve; but will so order it, that the good grain (the souls faithful to the grace of God) shall be preserved." See Matthew 3:12 and Lowth. 

Verse 11
Amos 9:11. In that day, &c.— "After the fall of the kingdom of Israel, that of Judah shall continue for a long time in a flourishing state after their return from the captivity." But the prophesy has a still farther respect, and carries us beyond the times of the Babylonish captivity, to those of the Lord Jesus Christ; to which it is applied by the best authority possible; see Acts 15:16. 

The tabernacle of David, says Houbigant, signifies the church, which consists not only of Jews, but of Gentiles. Some part of this prophecy had its completion in the times of the apostles, and afterwards in the light of the gospel, which shone both upon Jews and Gentiles. The prophesy will then be in a great measure completed, when the people of Israel shall return into their own land, and shall build houses, and plant vineyards and gardens; Amos 9:14. But in the great millennium it will have its final accomplishment in the fullest and most glorious sense. 

Verse 13
Amos 9:13. Behold, the days come, &c.— In the note on Nehemiah 4:7 we have observed, that the Arabs frequently robbed the countryman of his seed-corn. They treat the fruit-trees after the same manner, and oblige the inhabitants of those countries to gather the fruits before they are ripe, when they apprehend any danger from these mischievous neighbours. Maillet, speaking of the province of Fioume, says, "It is surrounded with Arabs, who frequently make incursions into it, especially in the season in which the fruits begin to ripen, which that district produces in great abundance. It is to save them from the depredations of the Arabs, that the inhabitants of this country gather them before they come to maturity, sending them to Cairo, where they find no difficulty to dispose of them, though they are not ripe." This circumstance may perhaps serve to explain the passage before us. Behold, the days come, &c.; that is to say, "The days shall come, when the grapes shall not be gathered, as they were wont before to be, in a state of immaturity, for fear of Arabs or other destroying nations; but they shall be suffered to hang even till the time of ploughing, so perfect shall be the security of those times; nor shall the ploughman have any thing to do, after committing the seed to the earth, but wait in undisturbed quiet for the time of reaping; no intervening labours of defence and war separating the harvest from the seed-time." This explanation removes the difficulty which might otherwise arise here; for the rains falling in the beginning of November in the Holy Land, and the sowing following presently after, what would there be astonishing in the treader of grapes overtaking, or meeting with him that sowed seed? since the travels of Egmont and Heyman expressly affirm, that the vintage at Aleppo lasts from the 15th of September to the same day in November; and the vegetable productions of Judaea, Aleppo, and Barbary, are nearly contemporary. It is certain, that, according to those travellers, nothing is more common at Aleppo than this running of the vintage and summer season into one; since in the same page that they affirm the vintage lasted till the 15th of November, they say, the sowing season begins there towards the close of October, and lasts all November. The grape, however, ripens much sooner; for Dr. Shaw tells us, that in Barbary it is ready for the vintage in September, and ripens towards the latter end of July; and consequently, when surrounded with Arabs, Judaea, through fear of them, became obliged to hurry on the vintage. On the other hand, though the grapes of Judaea might be sufficiently ripened for the vintage in common by September; yet it being very well known, that their hanging long on the trees makes the wine much the richer, more generous and sweet, the delaying the time of treading the grapes there till the time of sowing, perfectly well answers the latter part of the verse, And the mountains shall drop sweet wine. Answerable to this, La Roque found the monks of Canubin, in mount Lebanon, absent from their monastery, for the most part, and busied in their vintage, when he was there, at the end of October, or beginning of November; who are noted for the richness and excellence of their wines. Amos then speaks of their perfect quiet and freedom from disturbances in that country, in those days to which the prophesy relates; whereas all commentators, so far as I have observed, suppose that this passage either expresses the temperateness of the season only, or the abundance of the productions of the earth in those times; neither of which is the complete thought of the prophet, though they may both be indirectly involved in his expression. The following words of building the waste cities, and inhabiting them, planting vineyards, and drinking the wine of them, &c. perfectly agree with this explanation. But it very ill suits with the opinion of those who suppose abundance only to be intended; and that the first part of the verse, in that view, only speaks of abundance of work, and long-continued ploughing, and says nothing of the plenty of the crop. See Observations, p. 54. 

REFLECTIONS.—1st, The judgments of God against a people devoted to destruction are here fearfully declared. 

1. The awful command for the execution of these criminals is issued. I saw the Lord standing upon the altar, at Beth-el probably, as about to stamp it into powder, and destroy the idols with their worshippers; and he said, Smite the lintel of the door, that the posts may shake, intimating the demolition of the idol temples; and cut them in the head all of them, and I will slay the last of them with the sword, the king, princes, priests, and people who committed idolatry there. 

2. All attempts to escape from God's avenging arm will be fruitless: they shall be arrested in their flight, and no place afford them protection in this day of wrath. Could they dig into hell, it would not conceal them; or could they climb the heights of heaven, thence would he drag them down. The caves or thickets of Carmel could not hide them from his all-piercing eye, nor the depths of the sea cover them: God has even there his instruments of vengeance. Nay, when in a miserable captivity they might have hoped that the vengeance of God would rest, the sword should still pursue them, and make them exchange a wretched life for a more tormenting death. Note; When God is against us, it matters not who are for us; they can afford us neither help nor hope. 

3. He that pronounces their doom is fully able to execute his threatenings. The Lord God of Hosts is he that toucheth the land, and it shall melt: a touch, a frown from him can dissolve the earth, or deluge it with waters; and all that dwell therein shall mourn in bitterness the loss of all their substance, and whatever is dear to them besides, swallowed up in the flood of his judgments. It is he, that great Creator of all, that buildeth his stories in the heaven, like a stately palace reared by his power and supported by his providence; and hath founded his troops in the earth, all things here below being the instruments of his pleasure, and ready to execute his commands: he that calleth for the waters of the sea, and poureth them out upon the face of the earth, to descend in tempests from the clouds, or burst from the bosom of the deep to punish guilty mortals: the Lord is his name, able to perform all the purposes of his will. As happy and safe as it is to have him for our friend, so miserable and fatal must it be to have him for our enemy. 

4. Their iniquities had cut them off from their former honourable relation to this Almighty God. They were become, by their sins, like Ethiopians, spiritually black, guilty, and unholy; nor should they count upon the mercies which God had shewed in bringing them from Egypt, as if these were so peculiarly distinguishing, or insured his future favour; for he had brought the Philistines from Caphtor, the place of their nativity, or whither they had been carried captives; and the Assyrians from Kir, the land of their captivity, 2 Kings 16:9. Yet neither of these nations would escape at last his judgments. For, behold, the eyes of the Lord God are upon the sinful kingdom, on every guilty land, especially on Israel, whose guilt was most aggravated; and I will destroy it from off the face of the earth, as was done by Salmaneser. Note; When professors degenerate, and in spirit depart from God, their privileges will stand them in no stead, but rather aggravate their guilt beyond that of the vilest heathens. 

5. A remnant of Israel, even those who have preserved their fidelity, shall be preserved amid the general ruin. I will not utterly destroy the house of Jacob, saith the Lord; his eyes behold the men that sigh, and cry for all the abominations of the land; and they shall be hid in the day of his fierce anger. For lo, I will command, by his over-ruling providence, and I will sift the house of Israel among all nations, like as corn is sifted in a sieve; all the afflictions coming upon them shall be so ordered as to separate the precious from the vile; yet shall not the least grain fall upon the earth, all the truly faithful shall be preserved; but all the sinners of my people shall die by the sword, which say, The evil shall not overtake nor prevent us, so daring in wickedness were they grown; but shall find, to their everlasting confusion, the vanity of their impious boasts. Note; When the sinner most confidently flatters himself with assurances of impunity, there is a lie in his right hand, and vengeance is at his heels. 

2nd, With one bright beam of hope the prophesy closes, and, in the promised Messiah, still a glorious prospect remains of Israel's restoration; for to him bear all the prophets witness. 

1. In the Messiah shall the glory of David's throne be restored. In that day will I raise up the tabernacle of David that is fallen, and close up the breaches thereof; and I will raise up his ruins, and I will build it as in the day of old; to what event this refers we can have no doubt, having an infallible interpreter for our guide; Acts 15:16. When Christ came into the world, the church, the spiritual kingdom of our David, was apparently fallen as low as the royal family whence the Redeemer sprung; but in and by him the breaches were repaired, the gospel of the kingdom was preached at his command, and religion revived its drooping head, and shone more gloriously than in the brightest days of old. Nor were the higher privileges of grace now confined to one nation or people; but Gentiles, as well as Jews, became the happy subjects of Christ's peculiar kingdom—the Christian church. A remnant of Edom, and of all the heathen, will now become the church's possession in this high and glorious sense, and be called by the name of Christ, admitted into the fellowship and privileges of the gospel, saith the Lord who doeth this, whose power and grace can and will accomplish what he hath promised for every faithful soul; and blessed be his name for what we have seen of the fulfilment hereof, and shall see daily, till the fulness of the Gentiles be come in, and all the faithful Israel of God be finally saved. 

2. The most abundant measure of spiritual blessings in these last days will be diffused, signified by images of the most abundant plenty; the harvest and vintage being so vast, that it should continue till seed-time again, and the very mountains, as if dissolved, pour down streams of wine, and milk, and honey; the gifts, the graces, and consolations of the holy spirit in the times of the gospel, being bestrowed in a more eminent and extensive manner than ever before; but more especially in the last days, and during the glorious millennium, to which the conclusion of this chapter particularly refers. 

3. The captivity of Israel will then be at an end; they shall be delivered from the bondage of corruption into the glorious liberty of the sons of God, and help to build the walls of the spiritual temple; enjoying, as members of the church of Christ, that peace, prosperity, and plenty of heavenly blessings, which would be better than the fruit of gardens or vineyards: though this may also be well referred to the literal accomplishment of the prophesy, when the Jews converted to Christ in the latter day will be planted upon their own land, and enjoy all that outward prosperity here described. 

4. This happy estate of God's Israel during this blessed millennium shall suffer no interruption. They shall no more be pulled up out of their land which I have given them, saith the Lord thy God; he will preserve them from corruptions within, as well as from their spiritual enemies without; God, their God, their covenant God, shall fulfil all his promises unto them. 

